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ficult to make up its mind whether he deserved rehabilitation. So
Upendra would not know what to do in the interval between 9a.m.
when he took his morning cup of tea and 2p.m. when he took his
mid-day meal of a plate of rice, lentil paste of potato. There was
another long interval of 6 hours between the mid-day meal and the
evening meal at 8p.m.time passed in idleness. After the evening meal,
he blindly dipped inside the mosquito net if he could afford one or a
tent-like cover improvised with a bedsheet and a few sticks and re-
lieve the boredom of his idle limbs by a nightly exercise which gave
him a searing sense of existence.

More grim was the condition of nakedness, hunger and death.
There was a pall of gloom over every relief camp. Hundreds died par-
ticularly the old, infirm and children. They died of suffocation and
dysentery caused by putrid; atta’ doled out to them and contaminated
drinking water of the tube-weels.

SECTION-II : NOSTALGIA

It quite understandingly became difficult for them to get over the
truna of partition and nostalgia of ‘Sonar Bangla’ haunted their
memory. The Noakhali riots started the migration and the Hindus
crossed over the international border in ever increasing number after
the Partition. The migrants came in waves. Helpless mass of people
drifted into Sealdha Station- their assets being a flickering hope and a
deep rooted nostalgia for the land they had been forced to leave. At
Sealdah station, the refugee soon had a taste of the kind of life which
was in store for them in West Bengal. They had come in search of a
safe heaven but found instead a hall- hole. The congress leadership
conveniently forget the generous promises made by them before the
partition to the minorities on the other side of the border. The mi-
grants were regarded as aliens from a foreign land who had no claim
to shelter in the Indian territory. In fact a recurrent belief in the Min-
istry was that with normalization of political relations, these refugees
would return to their homeland. But it soon became clear that the
refugee problem was not going to be easily solved. The government
reluctantly sought to solve the problem by accommodating them in
government camps.

Bangalee Hindus from East Bengal had made their way to Calcutta
even before the partition in pursuit of jobs and higher education.
They lived in boarding houses or rented houses which they called
‘Basha’ (temporary residence) as distinct from their ‘bari’ (ancestral
house) which were situated in their ‘Desh’ (native land). In the most
of novels and memoirs with partition as them, this dichotomy be-

use still they are transferred to the camps. Imagine in that space over
5,000to 6,000 men, women and children huddled together and
spending their days and night. These are only 3 taps which supply
drinking water to these people and only two latrines for women and
about 12 latrines for men.

At Sealdah Station the refugees had a foretaste of the life which
lay in store for them in West Bengal. Those who unable to fend for
themselves sought shelter in the government relief camps. Camp life
should made them forget that they were once human beings.

Scarcity of water awful shortage of sanitary arrangement, inad-
equate supply of rations called dry doles, which were often putrid,
very little milk for children and complete absence of privacy, made
life insupportable for the inmates. Days were spent in enforced idle-
ness and nights were even more oppressive in windowless Nissen
huts (100 ft. X 25ft) with a pair of enormous doors which were
pulled up at night for fear of hyenas on the prowl. Within this dark
and airless reservoir was space marked out with brickbats and other
odds and end for 20 families. There was absolutely no privacy for
these families beyond the mosquito nets which some of the families
had procured for themselves. Here in this Nissen huts the govern-
ment gave them shelter and straightway threw them back to a Hob-
besian state of nature. Life became nasty, brutish and short and al-
most promiscuous.

At cooper’s camp which had the largest concentration of refu-
gees (at times the number reached 70,000) the life of Upendra, a
typical inmate began with a long and painful wait, water pot in hand
in queue for one of the 80 improvised latrines for about 70,000
people. There were frayed tempers and occasionally fights for a few
minutes for a stinking hole. Then he had to wait in queue for a
backetful of water from one of the 20 tube wells, some of which
remained unserviceable for most of the time. Next the sipped his tea
with a chapatti left over from the previous nights meal. Then he sud-
denly found that he had nothing to do until lunch time. He could not
go out of the camp except with a permit from the commandant. The
wide world outside the camp was out of bounds for him. He was
not allowed to earn extra penny as a casual labourer, peddler or ven-
dor of vegetables and fish in the local market. If he were to engage
in any such activity, he would promptly be punished with a suspen-
sion of cash and dry doles which were his sole means for subsis-
tence. Productive use of his labour power out side the camp was
strictly prohibited. He was not given any productive work inside the
camp either, for it was a relief camp and the government fund it dif-
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SECTION- III : TOWARDS A NEW IDENTITY
1. Colonies:-

The first squatters’ colony was the Gandhi Colony of
Tollygunge. It sprang up in 1984.After Gandhi Colony,
Deshbandhu Nagar 7 & Nehru Colony were established in
Tallygange. The Bijoygarh Colony also came up in the south-
ern suburb of Calcutta. A few enterprising people mainly refu-
gees would get together and start parceling out government or
private land into plots which had to be booked by interested
refugees families in return for a certain sum of money. The
leadership of Bijoygarh colony was provided by Santosh Dutta,
a veteran freedom fighter and Dhirendranath Roy Chowdhury.
The military barracks constructed at Jadavpur on land ac-
quired by the government were left deserted at that time. Nu-
merous refugee families rallied under the leadership of Santosh
Dutta and occupied these barracks and within a short time, a
colony of refugees sprang up there.
It hummed with the activity of the settlers. The primary con-
cern of the squatters was to get a roof over their heads and
they did not seek either relief or rehabilitation. By 1949 it had
developed into a full-fledge township and the government did
not have to pay a penny for it beyond acquiring in the occupa-
tion of the land by the refugees.
To these people, the colony was no longer a temporary abode
but a permanent home. One characteristic of all the squatters
colonies was that when over arrangement had been made for
some kind of home, efforts were made to set up school. Ac-
cording to Santosh Dutta, for the helpless refugees, their only
asset was their children. Thus, the first school that sprang up
was the Bijoygarh hall under the guidance of Sandhya Sen and
some Ghosh Dastider. By 1950, at least six to seven primary
schools were successfully established in the Bijoygarh Colony
when Rameshwari Nehru, famous social worker, visited the
Bijoygarh Colony.she was impressed by the enterprising and
industrious inhabitance of this colony. She said, ‘I was very
much pleasantly impressed by what I saw in the Jadavpur
Colony. It is a rare example of self-help as I saw here. Houses
are cheap neat and clean. All needs of the people by way of
shops, school and various craft centres have been provided by
the society. The members of the society are all educated and
highly placed in life.

tween ‘basha’ and ‘bari’ is evident. When these men were forced to
leave their ‘bari’ permanently due to partition they pined for  the lost
home. The bengalee term ‘Udvastu’ or ‘Vastuhara’ soon came to sig-
nify the luckless refugees of west Bengal. In fact the term Udvastu
literally means some in a particular sense, the world home carrying a
special significance. The refugees is a Dalit or downtrodden in true
sense of the term. In Sunil Gunguly’s ‘purbo-paschim’, Harit
Mondal, a refugees leader, introduced himself by saying ‘I belong to
the lowest caste. I am worthy of being kept under the thumbs. I am
a refugee………we are not Bengalees since we have fled away from
East Bengal’.

In this state of identity crisis, the refugees fell back desperately
on nostalgia for their ancestral homes as a route of escape. Here are
some specimens of such nostalgia from the collection of memoirs,
‘Chere Asha Gram’ edited by Dakshinaranjan Basu:

1. in this urban life humming with the second of work, a mes-
sage of greeting from a friend  reached me one evening-He
had just returned from having spent some time in the lap of
the village in which we were both born. The questions he
asked me soon as we met was :’ I have brought this ultimate
treasure for you back from desh, can you geuss what it might
be?...... Eventually he surprised all by handing over to me a
clod of clay. This was from the soil of my bhite, the ‘Basu
house’ sacred from the blessing of my father and grandfather.
This soil is my mother. The sacred memory of my forefathers
is mixed with this soil. To me this wasn’t just of high value- it
was invaluable. I touched this clod to my forehead. This is no
ordinary dust (Bajrajogini village, Dhaka District).

2. ‘For seven generations we have been reared on the affection
and grace of this land: perhaps our yet to arrive progenies will
have one day made this land their own. But that hope can only
feel like a dream today’. (Khaliajuri, Mymensingh)

3. ‘I remember the days of autumn. How long people would wait
the whole year for the season to come. And what preparation.
The people who lived afar were returning home. Every day
new boats would come and lay anchor on the bank of the
Dhaleshwari. We boys would crowed the riverside. For a few
days, Gangkhali was full of people and everybody renewed
their acquaintances (sabhar, Dhaka).
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and sense of invulnerability of these women. No one showed
any sense of repentance. To them prostitution like any other
proffission was a way of earning their livelihood.
Many innocent children lost their parents and their home in the
partition riots and ensuing turmoil. They became street urchins
and when grown pu, the toughs of their colonies.

Conclusion :-
In the end, it has to be stated that there was some kind of an assimi-
lation of these refugees within the people of West Bengal.they were
no longer hated as uncivilized people from East Bengal by the people
of West Bengal. A composite culture development as a consequence.
They became Bengalees at last contributing to the life and culture of
West Bengal more pronouncedly then the less enterprising localites.
Their colonies became satellite towns and got integrated into greater
Calcutta. They were bustling with activity and business enterprise of
all kinds. Their women overtook local women in education, profes-
sion, politics and culture. The colonies had started as Congress
strongholds in politics but later became the bastions of the Left
movements in West Bengal arising from their have not psychology.
The new Bengalee identity of these early refugees is now an
acknowledgement fact. This they have earned by their hard labour
and survival instinct. Of course, this does not apply to the more re-
cent waves of refugees crossing the border to west Bengal.
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Tradition and the Individual: ‘Newness’ in
Bengal’s  Navya Nyâya

Nilanjan Das

Introduction
Navya Nyâya or New Logic, if one may so call it, was never really
a product of the Bengali intellect. The first logicians, who could pos-
sibly be regarded as exponents of this school, were from Mithilâ—
from Udayana to Gan.gesa, whose writings unmistakably betray a pa-
rochial disdain for Bengali scholarship. It is also true that the teach-
ings of these early logicians clearly articulated the theoretical ambi-
tions that defined all subsequent progress of Navya Nyâya. However,
it was the Bengali logicians of medieval Navadvipa who introduced
in Navya Nyâya a deep concern for theoretical and methodological
ingenuity, a concern for philosophical ‘newness’ (navyatâ). This pa-
per attempts explore this ‘newness’ not from outside, as a category
invented by later historians of philosophy for their own convenience,
but from inside, as  a goal that the neo-Naiyâyika-s sought to achieve
for themselves.

The Old-New Distinction in Nyâya

Some intellectual historians of Indian philosophy have tried to ex-
plain the philosophical newness of Navya Nyâya by contrasting with
the ‘oldness’ of early Nyâya. Under this approach, the newness of
Navya Nyâya, is understood entirely in terms of its theoretical and
methodological differences with the old school of Nyâya. However,
when we judge the adequacy of this approach, we must bear in mind
that Navya Nyâya marks a great break from the older tradition of
Nyâya. We must try to explain why Navya Nyâya came to claim in-
dependence as a sub-tradition within the larger theoretical framework
prescribed in the inviolable canon of Nyâya, viz., Nyâya Sûtra.

One remarkable feature of Navya Nyâya seems to be its obses-
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